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Ce nu este cunoscut, deocamdata, la subiectul abordat

Mecanismele de analiza a nivelului de bioetizare a
comunitatilor crestine si gradul de adaptare a bioeticii la
convingerile crestine.

Ipoteza de cercetare

Studierea particularitatilor actului religios crestin pentru
a stabili componentele sale, care pot fi implicate in dezbate-
rile bioeticii sociale si cu aplicabilitate in practica medicala.

Noutatea adusa literaturii stiintifice din domeniu

S-au identificat aspectele doctrinar, moral si normativ ce
interpreteaza actul religios crestin si formele lor de partici-
pare in procesul de bioetizare a comunitatilor crestine si gra-
dul de adaptare a bioeticii la constituentul crestin.

Rezumat

Introducere. Una din premisele aparitiei bioeticii repre-
zintd prodigioasa dezvoltare a tehnologiilor biomedicale, care
avea si are ca obiectiv central crearea de noi posibilitati de
mentinere a biosului uman. Treptat aceasta tendintd a cuprins
intreaga existenta a omului ce a provocat gradual o diversitate
de pozitii si orientari morale. Din aceste considerente, s-a re-
alizat un nou mod de abordare a atitudinilor bioetice, dintr-o
noua perspectiva in contextul bioeticii sociale, unde pluralis-
mul moral sa fie segmentat dupa anumite criterii metodolo-
gice.

Material si metode. Cercetarea pluralismului moral con-
temporan implica doua faze investigationale: (1) modalitatea
redirectionarii bioeticii, incepand cu multitudinea de teo-
rii influente in practica sociala si culminand cu metodologia
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What is not known yet, about the topic

The mechanisms for analyzing the bioethization level of
the Christian communities and the adaptability of bioethics
at Christian beliefs.

Research hypothesis

Studying the particularities of the religious Christian act
to determine its components that may be involved in social
bioethical debates and with application in medical practice.

Article’s added novelty on the scientific topic

Doctrinal, moral and normative issues, that interpret the
religious Christian act and their forms of participation in
the bioethization process of Christian communities and the
adaptability degree of bioethics to the Christian constituent,
were identified.

Abstract

Introduction. One of the appearance premises of bioethics
is the prodigious development of biomedical technologies,
which also had and has as a central aim the creation of new op-
portunities for maintaining human bios. Gradually this trend
has gripped the whole man’s existence which progressively
provoked a variety of positions and moral guidance. On these
grounds, it has been developed a new approach to bioethical
attitudes, from a new perspective in the context of social bio-
ethics, where moral pluralism has to be segmented by specific
methodological criteria.

Material and methods. The research of contemporary
moral pluralism involves two investigational phases: (1) how
to redirect bioethics, starting with the multitude of influential
theories in social practice and culminating with their research
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cercetdrii lor; (2) implicatiile domeniilor ce se intercaleaza
cu bioetica, ce presupune sistematizarea teoretico-practica a
cunostintelor care necesita adaptate sau bioetizate in randul
maselor (in cazul nostru domeniul ce intercaleaza cu bioeti-
ca este teologia crestind). Aceste niveluri de abordare permite
studiului a interpreta problema prin cAmpul conceptual si me-
todologic al bioeticii sociale.

Rezultate. Relatiile de temelie in actul religios crestin (om-
divinitate si invers, om-societate; om-natura) de obicei sunt
interpretate doctrinar, moral si normativ. Aparitia unor noi
cerinte morale in societate (atitudinea fata de avort, insemina-
rea artificiala, eutanasie, homosexualitate etc.), care potential
pot determina si chiar provoaca in unele regiuni tensiuni soci-
ale, contribuind la respingerea lor. Inainte de a implementa o
atitudine novatorie in sfera sociala se cere a observa punctele
traditionale crestine care manifesta rezistentd, apoi de ce na-
turd sunt ele. Reiesind din natura lor (valorile crestine) putem
stabili granitele dintre gradul de bioetizare a societatii si nive-
lul adaptarii bioeticii la ea.

Concluzii. Bioetica sociald prin instrumentariile sale me-
todologice reprezintd o punte practica in clarificarea pluralis-
mului moral si reactualizarea componentelor sociale ce opun
rezistenta noilor cerinte etice. Respectivele repere teoretice
vin sa faciliteze actul medical contemporan.

Cuvinte cheie: bioetica sociald, practica medicald, teolo-
gie, valoare crestina.

Introducere

Este incontestabil faptul cd unele din premisele aparitiei
bioeticii reprezinta prodigioasa dezvoltare a tehnologiilor bi-
omedicale, care avea si are ca obiectiv central crearea de noi
posibilitati de mentinere a biosului uman. Treptat aceasta ten-
dinta cuprinde intreaga existentda a omului, initial cuprindea
posibilitatile si dilemele legate de inceputul vietii, a mijloace-
lor de prelungire, mentinere a ei, culminand cu dificultatile
survenite in ultima perioada a vietii umane. Acest cAmp prac-
tic al bioeticii a fost si este unul destul de polemizat, unde s-a
ajuns progresiv la o cantitate enorma de informatie cu multi-
ple pozitii si orientari, iar omul contemporan nu mai stie care
ar fi solutia. Daca nu demult problema fundamentala a bioeti-
cii Incerca sa raspunda la intrebarea, cum pot fi reglementa-
te subiectele ei sau ce context moral poate fi utilizat? Astazi
accentual cade de fapt pe interogatia, care din reglementarile
existente clarifica dilemele? Ce criteriu metodologic poate fi
utilizat la redimensionarea implicatiilor spiritual-morale in
spatiul biomedical? Cu sigurantd, aici se cere un nou mod de
abordare, o restructurare a intereselor si atitudinilor bioetice,
dintr-o noua perspectiva, unde pluralismul moral sa fie seg-
mentat dupa anumite criterii metodologice.

Material si metode
Cercetarea abordeaza raportul dintre etica viului si valo-
rile crestine prin continutul conceptual si metodologic al bio-
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methodology; (2) the implications of areas that are interjec-
ted with bioethics, which involves systematizing theoretical
and practical knowledge which need to be adapted among the
masses (in our case the domain which interjects with bioe-
thics is the Christian theology). These levels of approach al-
lows the study to interpret the issue through the conceptual
and methodological field of social bioethics.

Results. The relationships foundation in Christian religi-
ous act (human-divinity and vice versa, man-society, man-na-
ture) are usually interpreted doctrinal, moral and normative.
The emergence of new moral requirements in society (attitu-
de towards abortion, artificial insemination, euthanasia, ho-
mosexuality etc.), which potentially can cause, and are even
causing, social tensions in some regions, contributing to their
rejection. Before implementing an innovating attitude in the
social sphere it is required to observe the traditional Christian
points of view which exhibit resistance, then to observe what
kind are they. Given the nature (the Christian values) we can
determine the boundaries between the society’s degree of bi-
oethization and the adaptation level of bioethics to the society.

Conclusions. Social bioethics, through its methodological
instrumentation, is a practical bridge in clarifying moral plu-
ralism and updating social components that resist new ethical
requirements. These theoretical guidelines come to facilitate
the medical contemporary act.

Key words: social bioethics, medical practice, theology,
Christian value.

Introduction

It is undeniable that some of the preconditions for the
emergence of bioethics is the prodigious development of bio-
medical technologies, which had and has as a central aim crea-
ting new opportunities for maintaining human bios. Gradually
this trend encompasses the entire human existence, initially it
included possibilities and dilemmas related to the beginning
of life, to the means of extending, maintaining it, culminating
with the difficulties that occurred in the last period of human
life. This practical field of bioethics was and is quite debated, it
has progressively reached an enormous amount of information
with multiple positions and orientations, and the contempo-
rary man does not know which would be the solution. If not
so long ago the fundamental issue of bioethics tried to answer
the question, how can the topics covered or what moral con-
text can be used? Today the emphasis is in fact on the question,
which of the existing regulations clarifies the dilemmas? What
methodological criteria can be used to resize the spiritual - mo-
ral implications in biomedical space? Certainly here is required
a new approach, a restructuring of the interests and attitudes
of bioethics from a new perspective, where moral pluralism is
segmented according to certain methodological criteria.

Material and methods
The research addresses the relation between the ethics of
life and Christian values by conceptual and methodological
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eticii sociale. Fondatorul acestei noi directii metodologice de
abordare a problemelor eticii viului este bioeticianul autohton
Teodor N. Tirdea. Astfel, elemente - cheie al respectivului fe-
nomen, in studiile sale, reprezinta societatea si bioetica. Aceste
notiuni sunt redate ca fiind ,,sisteme deschise, aliniare, deze-
chilibrate si autoorganizate si cu o structura complicatd, per-
manent interactioneaza intre ele si se interinfluenteaza: din-
tr-o parte, societatea bioetizandu-se, permanent, tot mai mult
si mai mult se socializeaza, pe de alta parte, etica cu prefixul
,bio” venind 1n relatie cu sociumul si contactand cu membrii
acestuia, sub presiunea traditiilor si obiceiurilor sociocultura-
le, dogmelor religioase si particularitatilor nationale tot mai
frecvent se adapteaza la fragmentele sociosferei, adica se aco-
modeaza la valorile stabilite in comunitatea concreta la nor-
mele etice si chiar la cele juridice ale unui sau altui stat, ale
unei sau altei regiuni ale lumii” [1, p. 96]. Cu alte cuvinte, so-
ciobioetica este un fenomen care studiaza procesele bioetiza-
rii societatii si acomodarii eticii biologice la sociumul concret
intr-o interactiune si interconexiune strans legata a acestora.
Astfel, bioetica sociala are ca scop aprecierea gradului de bio-
etizare a sociumului si a nivelului de adaptare a eticii biologice
la spatiul uman. Fara o evaluare corecta a acestor doua pro-
cese e foarte dificil, poate chiar imposibil, a estima activitatea
sociumului in instruirea morald a populatiei vizavi de mediul
ambiant, de toata vietatea, de o elaborare adecvata a strategiei
de supravietuire a omenirii [2, p. 7].

Rezultate si discutii

Aceastd noud orientare implica premise de cercetare cu
referire, pe de o parte la modalitatea redirectionarii bioeti-
cii, Tncepand cu multitudinea de opinii influente in practica
si culmindnd cu metodologia interogarii si cercetarii respec-
tivelor subiecte. Pe de alta parte, survin implicatiile domeni-
ilor ce intercaleaza cu bioetica, ce presupune sistematizarea
teoretico-practica a cunostintelor, care necesita adaptate sau
bioetizate In randul maselor. Respectiv, In spatiu de intercala-
re a studiului survin convingerile crestine, iar obiectivul pre-
supune structurarea premiselor axiologico-crestine in noua
orientare a eticii viului - bioetica sociala. Ultima constatare
demareaza cerinta de a ordona anumite configuratii valorice
sireligioase ce ar permite realizarea obiectivului propus. Prin
urmare, interpretarea actului religios crestin este posibil prin
trei aspecte: doctrinar, moral si normativ. Aspectul doctrinar
redd cunostintele categorice de inspiratie divina si au un ca-
racter neschimbator. Studiului dat 1i sunt specifice pozitiile
dogmatice cu referire la originea omului si conditiile sale di-
vine. Dumnezeu l-a creat pe om dupa chipul Sdu si nu a fost
creat oarecum, ci ia oferit capacitate sa devina asemenea Lui.
Respectiv, asa probleme ca reproducerea artificiala, avortul,
clonarea etc., necesitd o abordare speciala deoarece se refe-
ra la reproducerea umana, care este dupa chipul lui Dumne-
zeu. Chipul divin In om 1l face pe el creator, momentul cheie ce
survine aici reprezinta imperativul ca crearea umana sa fi in
asemanarea cu vointa lui Dumnezeu. Daca creatia omului nu
intruneste criteriile si legile dupa care a fost creat nu se poate
implini pe sine ca creatura a unei Fiinte Supreme.
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content of social bioethics. The founder of this new methodo-
logical direction of approaching the problem of the ethics of
life is living local bioethicist Theodore N. Tirdea. Thus, the key
elements of that phenomenon, in his studies, represent the so-
ciety and bioethics. These concepts are shown as “open syste-
ms, nonlinear, unbalanced and self-organized and structurally
complicated, constantly interacting and influencing one ano-
ther: from one side, the society being more and more bioethi-
cal is socializing, on the other hand, ethic with the prefix “bio”,
coming in relation with the socium and contacting with its
members, under the pressure of socio-cultural costumes and
traditions, religious dogmas and national particularities more
frequently is adapting to the socio-sphere fragments, meaning
it is adjusting to the values set in the concrete community to
ethic norms and even judicial norms to one or another state of
one or another region of the world” [1, p. 96]. In other words,
socio-bioethics is a phenomenon that studies the processes of
bioethization of society and the accommodation of biological
ethics to the concrete socium in an interaction and intercon-
nection closely linked to them. Thus, social bioethics aims as-
sessing the degree of bioethization of the socium and the level
of adaptation of biological ethics in human space. Without an
accurate assessment of these two processes it is very difficult,
perhaps even impossible, to estimate the activity of the socium
in the moral instruction of the population concerning the en-
vironment, the whole creature, the appropriate developing of
the strategy for survival of mankind [2, p. 7].

Results and discussion

This new approach involves premises research with refe-
rence, on the one hand on how bioethics is redirected, starting
with the plurality of influential opinions in practice and cul-
minating with the interrogation and researching methodology
of the respective subjects. On the other hand, implications of
the areas that interleaves with bioethics occur, which invol-
ves the theoretical and practical systematizing of knowledge,
which need to be adapted or to become bioethical among the
masses. Respectively, in the area interleaving study Christian
beliefs occur and the objective requires structuring the axi-
ological Christian assumptions in the new orientation of the
living ethics - social bioethics. The last observation launches
the requirement to order specific religious configurations and
of value that would allow the achievement of the given objec-
tive. Therefore, the interpretation of the Christian religious act
is possible through three aspects: doctrinal, moral and norma-
tive. Doctrinaire aspect renders the categorical knowledge of
divinely inspiration and has an unchanging character. To this
given study are specific the dogmatic positions with reference
to the origin of man and his divine conditions. God has created
man in His own image and was not created somehow, but He
offered capacity to become like Him. Accordingly, such issues
as artificial reproduction, abortion, cloning, etc., require speci-
al treatment as it relates to human reproduction, which is the
image of God. The divine image in man makes Him creator, the
key moment that occurs here is the imperative that the human
creation will be in the likeness of God’s will. If the creation of
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In aceasta ordine de idei, apare intrebarea: se poate bioe-
tiza comunitatea crestina or/si adapta bioetica la convingerile
traditionale religioase ale sociumului, cand survine elemen-
te dogmatice (in cazul unei eventuale confruntari in cadrul
acesteia), si daca da - cum, iar daca nu - de ce? Raspunsul la
aceastad intrebare este unul dificil, deoarece convingerile doc-
trinare crestine reprezinta preponderent latura traditionala
a societatii contemporane, iar inovatiile stiintifice si tehnolo-
gice medicale de multe ori sunt considerate drept , malefice”
din cauza necunoasterii rolului valorilor crestine in procesul
implicarii acestora in redresarea starii de sanatate si chiar
viata omului in ansamblul. Insd cunostintele bioetice consti-
tuie un rezultat al progresului si astfel apare clasica problema
referitor la traditie si progres. Printre acestea, lucrurile ar lua
alta Intorsatura logicd, daca analizam aceasta problema dupa
criteriul ierarhizarii valorilor (dupa T. Vianu si Petre Andrei),
unde valorile religioase dupa calitatile sale reprezinta valori
personale, spirituale, scopuri etc. [3, p. 72-74; 4, p. 99], in
acest sens se afla in fruntea ierarhiei valorilor sociale. Acest
fapt conduce la constatarea ca pentru societatea crestina in
deciziile sale cu referire la dilemele de bioetica medicala va
prevala aceste adevaruri teologice. Prin urmare, bioetizarea
comunitatii crestine atunci cand sunt astfel de valori religioa-
se cum ar fi: creatie divina, chipul si asemanarea, eternitatea,
nu poate avea loc, deoarece sunt valori personale, spirituale,
scopuri etc. Manifestarea lor in societate este destul de subti-
13, iar daca sunt lezate, provoaca controverse in comunitatea
umani. in acest sens, raspunsul este logic, cunostintele bioeti-
ce necesitd adaptare la societatea cresting, cand sunt implicate
valori doctrinare.

Aspectul moral, spre deosebire de cel doctrinar, este unul
dinamic si aceasta nu ca ar exclude pe cel din urmg, ci incear-
ca sa abordeze Adevarul divin (redat prin dogme) in forme
specifice fiecarei epoci istorice pe care le trece crestinatatea.
Printre acestea, dezvoltarea tehnologiilor biomedicale au de-
pasit interpretdrile spiritual-morale clasice ceea ce provoaca
pentru comunitatea crestini o profunda ingrijorare. in incer-
carea de a prezenta o atitudine fata de problemele de bioetica,
atat de larg dezbatute In lumea contemporand, comunitatile
eclesiastice pornesc abordarea situatiei de la anumite impera-
tive: Revelatia divina care este un dar pretios al lui Dumnezeu,
libertatea inalienabild si demnitatea asemanarii cu Dumne-
zeu a persoanei (Filipeni 3, 14), atingerea desavarsirii eterne
(Matei 5, 48) si indumnezeirea (Il Petru 1, 4), adauga sau/si
revizuieste unele atitudini fata de problemele etice.

Raportarea valorilor crestine la contextul social duce la
aparitia unui proces dinamic in cadrul sau, de constientizare
a faptului ca omenirea se gaseste In continuu prefacere, de
innoire, dezvoltare si progres. Imperativul impus comunitatii
crestine este de a nu fi pasivd in mijlocul unei asemenea
tendinte. Desi dogmele religioase determina morala cresting,
ultima abordeaza tendintele umane pe mdsura mentalitatii
lor, a tiparelor lor, a exigentelor lor si a idealurilor lor moder-
ne. Societatea crestind si comunitatea umana in general sau
generat evolutiv reciproc, au crescut social paralel. Asadar se
observa elemente legate de procesul de adaptare a cadrului
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man doesn’t meet the criteria and the laws by which he was
created he cannot fulfill himself as a creature of a Supreme
Being.

In this respect, the question arises: can the Christian com-
munity become bioethical or/and adapt bioethics to traditi-
onal religious beliefs of the socium, when dogmatic elements
arrive (for a possible confrontation within it), and if so - how,
and if not - why? The answer to this question is difficult be-
cause the Christian doctrinal beliefs mostly represent the tra-
ditional side of the contemporary society, and the scientific,
technological and medical innovations are often regarded as
“evil” because of the ignorance of the role that Christian valu-
es have in their involvement in the recovery of human health
or even life as a whole. But bioethical knowledge is a result
of progress and this is where the classical problem regarding
tradition and progress appears.

Among them, things would take another logical turn, if we
analyze this issue based on the hierarchy of values criterion
(after T. Vianu and Petre Andrei), where religious values after
his qualities are personal qualities, spiritual qualities, goals
etc. [3, pp.- 72-74; 4, p. 99] in this regard they top the hierarchy
of social values.

This leads to the conclusion that for the Christian society
in its decisions with regard to medical bioethical dilemmas
these theological truths prevail. Therefore, the bioethization
of Christian community when there exist such religious values
such as divine creation, image and likeness, eternity, can not
take place because the values are personal, spiritual, goals etc.
Their manifestation in society is quite subtle, and if they are
damaged they cause controversies in the human community.
In this sense, the answer is logical, bioethical knowledge ne-
eds to be adapted to Christian society when doctrinal values
are involved.

The moral aspect, unlike the doctrinal one, is dynamic and
not because it excludes the latter, but tries to address the Di-
vine Truth (rendered by dogma) in forms specific to every
historical era that Christianity passes. Among these, the de-
velopment of biomedical technologies has overcome classic
spiritual and moral interpretations, which causes deep con-
cern for the Christian community. In an attempt to present an
attitude to the problems of bioethics so widely debated in the
contemporary world, ecclesiastical communities start addres-
sing the situation from certain imperatives: Divine Revelation
which is a precious gift of God, inalienable freedom and the
dignity of likeness to God of the person (Philippians 3, 14), re-
aching eternal perfection (Matthew 5, 48) and deification (II
Peter 1: 4), add or/and revises some attitudes towards ethical
issues.

Reporting the Christian values to the social context results
in a dynamic process within it, a process of awareness that
humanity is in continuous transformation, renewal, develop-
ment and progress. The imperative imposed to the Christian
community is not to be passive in the midst of such trends.
Although Christian religious dogma causes Christian moral,
the latter address human trends after their mentality, their
patterns, their demands and ideals of their modern ideals.
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existential crestin la aspiratiile progresive ale omenirii [5,
p. 360]. Prin urmare, acest aspect face posibil acomodarea va-
lorilor crestine la unele cerinte de bioetica.

Aici relatam reorientarea gandirii crestine spre principiul
biosferocentrist si coevolutionist. In unele documente sinoda-
le [6] deja sunt expuse teoretic si practic cerinte ce ar depasi
criza ecologica planetara. Poluarea mediului cu deseuri indus-
triale, o tehnologie agricold neadecvata, distrugerea padurilor
si solurilor de la suprafata toate au drept rezultat indbusirea
activitatii biologice si diminuarea constanta a diversitatii ge-
netice a vietii. Resursele minerale neregenerabile sunt epuiza-
te, rezervele de apa potabila s-au redus. A aparut o multime de
substante vatamatoare, multe din ele nemaiintrand in circuitul
naturii si acumulandu-se in biosfera. Echilibrul ecologic a fost
incalcat; omul se confrunta cu aparitia unor procese naturale
devastatoare, inclusiv subminarea puterii sale de reproducere
naturala. Criza ecologica ne constrange sa ne revizuim relatiile
cu lumea Inconjuratoare. Astazi conceptia dominatiei omului
asupra naturii si principiul consumist in relatia cu ea sunt tot
mai mult criticate. Constiinta faptului ca societatea contem-
porana plateste un pret mult prea scump pentru binefacerile
civilizatiei provoaca o opozitie fata de egoismul economic [6,
p. 185-266.].

Astfel, se identifica formele de activitate care afecteaza me-
diul natural. in acelasi timp, se dezvolti un sistem de protejare
a acestuia; se revizuiesc metodele economice; se depun efor-
turi de a crea noi tehnologii care sa economiseasca energia si
de productie fara deseuri care sa poata intra in circuitul natu-
rii. Constiinta publica influentata de etica invaeromentala se
pronuntad impotriva modului de viata consumist, cere asuma-
rea responsabilitatii morale si juridice pentru daunele aduse
naturii, propune introducerea doctrinei si educatiei ecologice
si cheama la unirea eforturilor in vederea protejarii mediului
inconjurator pe baza unei largi cooperari internationale. Lu-
mea vegetald, animala si cea umana sunt Intr-o stransa legatu-
ra. Punctul de vedere crestin prezinta astazi ideea cd natura nu
este un depozit de resurse menite sa serveasca unui consum
egoist si iresponsabil, o casad In care omul nu este stiapan, ci
doar administrator. Problemele ecologice au, in esentd, un ca-
racter antropologic pentru cd sunt generate de om iar nu de
natura. De aceea, raspunsul la numeroasele chestiuni ridicate
de criza mediului inconjurator se cuprinde nu in sfera econo-
miei, biologiei, tehnologiei sau politicii, ci in sufletul omului.
Relatiile dintre antropologie si ecologie se reveleaza cu ma-
xima claritate in zilele noastre, cand lumea trece in acelasi
timp prin doua crize: spirituala si ecologica. Depasirea crizei
ecologice 1n conditiile unei crize spirituale este imposibila [6,
p. 185-266], deoarece n-are loc adaptarea societatii la noua
paradigma biosferocentrista.

Acelasi lucru se manifesta si in aspectul normativ. Dorinta
teologilor de a fi mai aproape de vulnerabilitatea societatii au
revizuit normele clasice cu privire la probleme de bioetica me-
dicald si au stabilit puncte noi In sprijinul unor situatii dificile.

Aici observam, comparativ, daca sa luam problema avor-
tului pozitia eclesiastica a fost redata in mai multe randuri si
feluri. Astfel, In literatura patristica sesizam doua modalitati
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Christian society and the human community, in general, were
evolutionary generated one another, they socially increased
parallel. So there are observed items related to the process of
adapting the Christian existential framework to the progres-
sive aspirations of mankind [5, p. 360]. Therefore, this aspect
makes it possible to accommodate Christian values to some
requirements of bioethics.

In some synodical documents [6] there are already been
exposed, theoretical and practical, requirements that would
exceed the planetary ecological crisis. Environmental pollu-
tion by industrial waste, inadequate agricultural technology,
destruction of forests and soils from the surface all resulting in
a suppressed biological activity and a continued decline in the
genetic diversity of life. Non-renewable mineral resources are
exhausted, drinking water supplies are low. There appeared a
lot of harmful substances, many of which have never entered
the circuit nature and have accumulated in the biosphere. The
ecological balance has been violated; man faces the emergence
of devastating natural processes, including the subversion of
its natural spawning. The ecological crisis forces us to review
our relations with the surrounding world. Today conception
of human domination over nature and the principle of consu-
merism in relation to it are increasingly criticized. Awareness
that contemporary society pays a price too expensive for the
benefits of civilization provokes an opposition against econo-
mic egoism [6, p. 185-266].

Thus, forms of activity affecting the natural environment
are identified. At the same time, a system to protect it is de-
veloped; economic methods are reviewed; efforts to create
new technologies that save energy production without wastes
that can enter into the nature are made. Public awareness in-
fluenced by environmental ethics opposes consumerist lifes-
tyle, requires moral and legal responsibility for the damages
caused to the nature, proposes to introduce the doctrine and
ecological education and calls for joint efforts to protect the
environment based on an extensive international cooperation.
The vegetable, animal and human world are closely related.

Environmental problems are essentially anthropological in
nature because they are generated by man and not by nature.
Therefore, the answer to the many issues raised by the envi-
ronmental crisis is contained not in the sphere of economy,
biology, technology or politics, but in the human soul. Relati-
ons between anthropology and ecology are revealed with ut-
most clarity nowadays, when the world simultaneously passes
through two crises: spiritual and ecological. Overcoming the
ecological crisis in terms of a spiritual crisis is impossible [6,
p- 185-266], because the adaptation of the society to the new
biospherocentric paradigm isn’t taking place.

The same thing is also reflected in the normative aspect.
Theologians desire to be closer to the society’s vulnerability
revised classic rules on medical bioethics matters and set new
points in support of difficult situations.

Here we see comparatively taking the issue of abortion, the
ecclesiastical position was given several times and ways. Thus,
in the patristic literature we grasp two ways of condemning
abortion: one through personal canons and the other by the
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de condamnare a avortului: unul prin canoane personale si al-
tul prin canoane sinodale. Vasile cel Mare mentiona: ,Cele ce
dau medicamente pentru perierea pruncilor sunt ucigase ca si
cele ce primesc otravire ucigatoare de prunci”. loan Pustnicul
sustine: ,Femeile care omoara copiii In pantece cu mestesu-
giri diferite, ca sd lepede copiii, nu trebuie si se Impartiseasca
zece ani”. Teologul Ioan Floca a sistematizat canoanele care
condamna avortul. Sinodul de la Elvira (305-306) a decis ex-
comunicarea femeii care si-a avortat copilul, ea avand posibili-
tatea sa se Impartaseasca abia pe patul de moarte (Canoanele
63, 68). Mai indulgentad a fost pedeapsa fixata de canonul 21
al Sinodului de la Ancira (314). Totusi, formula canonica defi-
nitiva de condamnare a avortului s-a dat prin Sinodul Trulan
(Quinisext, 692), care a tinut cont de Sinodul din Ancira si de
scrisorile canonice 2 si 8 ale lui Vasile cel Mare. Canonul 91 al
Sinodului Trulan specifica: ,Pe cele care dau doctorii provoca-
toare de avort si pe cele care primesc otravuri pierzatoare de
prunci, le supunem pedepsei ucigasului”, adica cel putin zece
ani de excomunicare [5, p. 155]. In legislatia canonica a Biseri-
cii, avortul premeditat este, prin urmare, considerat un act de
ucidere care aduce vina atat asupra femeii care a avortat, cat si
asupra persoanei care i-a furnizat acesteia mijloacele necesa-
re pentru lepadarea sarcinii.

ins3, in documentele sinodale curente se observi o usoara
acomodare la unele situatii destul de dificile din viata omului.
Totusi ele pornesc de la reglementarile istorice dar in unele
cazuri admit: (a) Daca viata mamei este pusa realmente in pe-
ricol prin sarcind sau nastere, ar trebui sa fie acordata priori-
tate vietii femeii, nu pentru ca viata ei are o valoare mai mare
in sine, ci datorita relatiilor si responsabilitatilor fata de alte
persoane, care depind de ea; (b) In cazul in care investigatia
genetica descopera un copil nendscut anormal, recomandarea
este de a naste copilul, respectandu-i dreptul la viat3, dar deci-
zia o va avea familia, dupa ce acesteia i s-au adus la cunostinta
de catre medic si de catre duhovnic toate implicatiile morale si
de Intretinere. Toate acestea trebuie rezolvate din perspectiva
semnificatiei mantuitoare a prezentei unei fiinte handicapa-
te In viata fiecarei persoane si in viata comunitatii; (c) Riscul
avortului datorat violului sau incestului trebuie evitat, mai in-
tai, la nivelul educarii cu privire la necomiterea acestor paca-
te. In cazul in care starea de graviditate s-a produs, copilul va
trebui sa fie nascut si, dupa caz, infiat; (d) Avortul nu poate fi
niciodata justificat, moral, de starea economica a familiei, de
neintelegerile dintre parteneri, de afectarea carierei viitoarei
mame sau a aspectului fizic.

Pentru prevenirea acestor grave pacate se considera ca este
nevoie de un intens proces de mediatizare a gravitatii pacatu-
lui avortului (ludndu-se In calcul toate aspectele lui medicale,
psihologice, sociale, religioase). Societatea trebuie sa ofere
solutii concrete. Biserica trebuie sa intreprinda un intreg efort
de educare a omului de azi cu privire la scopul sexualitatii
umane. Activitatea pastorald a preotului trebuie diversifica-
td. Biserica va trebui sa sensibilizeze toti factorii care au ca
obiect educarea populatiei sau se ingrijesc de sanatate; omul
trebuie educat cu privire la ce inseamna adevarata tandrete si
dragoste, trebuie educat sa-si puna ordine in propria-i viata, in
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synodical canons. St. Basil the Great mention: “The ones who
give medicines for killing infants are homicidal as those who
receive lethal poisoning of babies”. John the Hermit claims:
“Women who Kkill children in the womb by different means,
to forsake children should not receive communion ten years.”
Theologian John Floca systematized canons condemning
abortion. The Synod of Elvira (305-306) decided to excom-
municate the woman who aborted her child, she could receive
communion only on her deathbed (Canons 63, 68).

More lenient was the punishment fixed by canon 21 of the
Synod of Ancyra (314). However, the definitive formula for the
canonical condemnation of abortion was given by the Council
in Trullo (Quinisext, 692), which took into account the Council
of Ancira and the canonical letters 2 and 8 of Basil the Great.
Canon 91 of the Synod of Trullo specifies: “Those who give me-
dicines that induce abortion and those who receive poisons lo-
sing the babies, receive the killer penalty”, that means al least
ten years of excommunication [5, p. 155]. In the Church'’s ca-
nonical law, premeditated abortion is therefore considered an
act of murder that brings the blame against the women who
aborted and the person who has provided the means denying
its pregnancy.

But in the current synodal documents there is a slight
adjustment to some rather difficult situations of human life.
However, they are based on historical regulations but in some
cases allow: (a) If the mother’s life is being really endangered
by pregnancy or birth should be given priority woman'’s life,
not because her life has greater value in itself, but because of
the relationships and responsibilities to other people who de-
pend on her; (b) In the case in which the genetic investigation
discovers an abnormal unborn baby, the recommendation is
to give birth to the child, respecting his right to life, but it is
the family’s decision, after it's been made aware by the doctor
and the confessor all the moral and care implications. All this
should be resolved in the light of the saving significance that
the presence of an handicapped being has in the life of every
person and in the life of the community; (c) The risk of aborti-
on due to rape or incest should be avoided at first at the level
of education regarding the absence of such sins. If the preg-
nancy has occurred, the child will be born and, where appro-
priate, adopted; (d) Abortion can never be justified, moral, by
the economic status of the family, the disagreements between
partners, by the career damage of the future mother or her
physical.

To prevent these severe sins is considered to be needed an
intense process of publicizing the gravity of the abortion sin
(taking into account all its medical, psychological, social, re-
ligious aspects). The society must provide concrete solutions.
The Church must undertake an effort to educate the today’s
man about the purpose of human sexuality. The pastoral acti-
vity of the priest must be diversified. The Church will have to
sensitize all the factors that concern the public education or
health care; man must be educated on what real tenderness
and love is, must be educated to put his own life in order in
the present social conditions. Political and administrative de-
cision makers must be sensitized to encourage the creation of
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conditiile sociale actuale. Factorii de decizie politic si adminis-
trativ trebuie sensibilizati sa favorizeze crearea conditiilor ca
femeia sa nu mai fie umilita, nici ca ea insasi sa se complaca in
umilire (considerand-o normald) In propria ei specificitate [7].

Concluzii

Componentele metodologice ale bioeticii sociale (procesul
de masurare a nivelului de bioetizare a societatii si gradul de
adaptare a bioeticii la sferele sociale) reprezintd instrumen-
te teoretice cu implicatii practice in actiunile de clarificare a
pluralismului moral, cu tendinta de raspandire in activitatea
medicala si reactualizarea formelor sociale ce opun rezistenta
noilor exigente etice. Prin urmare, strategia de bioetizare a
comunitatilor crestine debuteaza prin elementele morale si
normative, deoarece constituie, in sine, o natura dinamica.
Totodata convingerile doctrinare implicate In dezbaterile pre-
zentate sunt nuantate drept absolute si categorice, respectiv
bioetica se acomodeaza la cerintele lor, In caz contrar, pot sur-
veni controverse publice.
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conditions in which the woman is no longer humiliated, nor to
indulge herself in humiliation (assuming a normal) in its own
specificity [7].

Conclusions

Methodological components of social bioethics (the mea-
surement process of the bioethization level of the society and
the bioethics degree of adaptability to the social spheres) are
theoretical instruments with practical implications in the ac-
tions of clarification of the moral pluralism with a spreading
trend in medical work and updating social forms that resist
to the new ethical requirements. Therefore, the bioethizati-
on strategy of Christian communities begins with moral and
normative elements, because it constitutes in itself a dynamic
nature. Moreover doctrinal beliefs involved in the presented
debates are nuanced as absolute and categorical, respectively
bioethics accommodates to their requirements, not doing so
may cause public controversy.
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